Sgnosfilosdficos, nim. 9, enero-julio, 2003, 369-382

Restimenes/ Abstracts

Gonzélez Vaerio, MariaAntonia. “ Filosofiay poesiaen el pensamiento de Maria
Zambrano”/ “ Philosophy and poetry in the thought of Maria Zambrano”

Con el nacimiento de la filosofia se han establecido diversas relaciones con la
poesia, a veces mas tirantes, en ocasiones méas cercanas, a veces casi de un
completo olvido. En Grecia seinstauré lacondenade la poesia: desde lallamada
crisis de la razoén se volvio indispensable replantear y repensar las relaciones
entre filosofia y poesia. En este camino colmado de incertidumbre, pero sobre
todo de anhelo de encontrarse, |a filosofia se negd a voltear la mirada hacia la
ciencia como Unica fuente de certidumbre y de certezay se atrevio, mas bien, a
descender al abismoy adialogar con lapoesia, puesto que buscariaahoraen ésta,
y en las artes, su re-encuentro consigo misma e incluso su re-fundacién. En el
mismo sentido que Friedrich Nietzsche, Martin Heldegger y Hans-Georg Gadamer,
MariaZambrano elaboraunalecturacriticadelatradicion filoséficaapartir desu
postulado de la razén poética. Maria Zambrano considera a la filosofiay a la
poesia como dos mitades del hombre, dos mitades en enfrentamiento constante.
Dosmitadesque, pareciera, anuncian latotalidad del ser humanoy quesevislumbra,
quiza, inalcanzable; unatotalidad que recuerda al Eros platonico de El banquete,
al Socrates musico de Nietzsche./ Since its beginning, philosophy has
established various relationships with poetry which are sometimes strained,
at times less so and sometimes almost from complete oblivion. From Greece
poetry started to be denounced: however, from the so-called crisis of reason
it became essential to reopen and to rethink the relationship between
philosophy and poetry. In this uncertain trajectory, but especially due to the
desire to find such a relation, philosophy refused to look toward science as
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the only source of certainty and conviction and it dared, rather, to descend into
the abyss and to dialogue with poetry. From now on it would seek, in poetry and in
thearts, away of finding itself again and even reestablishing itsfoundation. Inthe
same way as Friedrich Nietzsche, Martin Heidegger and Hans-Georg Gadamer,
MariaZambrano producesacritical reading of the philosophical tradition starting
from her hypothesis of poetic reason. Maria Zambrano considers philosophy and
poetry to be two halves of man, two halvesin constant confrontation. Two halves
which, it would seem, announce the totality of the human being and which is
glimpsed, perhaps, as being unattainable; atotality which recall sthe platonic Eros
in The Banquet and Nietzsche’'s musical Socrates.

Martinez de la Escalera, Ana Maria. “Heteronomias en Maria Zambrano”/
“Heteronomies in Maria Zambrano”

Enalguntiempo, ladisyuncion entrefilosofiay poesiaparecio nombrar el instante
fundacional que dio vida singular a lafilosofia, haciendo innecesario referirse a
otra cosa que no fuera ella misma. La voz del pensamiento que dejaba de ser
relevante paralafilosofiaeralafabula, dondelapalabrasediferenciabadelavida
sin disociarse de ella. Para Maria Zambramo siempre habra un extranjero con
quien combatiray se defenderael pensamiento filosofico. Ladisyuncion asegura
una identidad fragil, permanentemente en crisis, siempre en peligro de verse
acaparada, reducida, sofocada por la otra sabiduria. Pero también laotray la
separaci én que hace posible es como una reparaci on; mantiene unido, aunque sea
sutilmente, 1o separado./ At a certain time, the digunction between philosophy
and poetry seemed to denominate the foundational moment which gave a
singular life to philosophy, making it unnecessary to refer to anything that
was not philosophy. The voice of thought that stopped being relevant to
philosophy was the fable, where the word differed from life without
disassociating itself from life. For Maria Zambrano there will always be a
foreigner with whom she will fight and will defend philosophical thought.
The disjunction assures a fragile identity, permanently in crisis, always in
danger of being monopolized, reduced, suffocated by the other knowledge.
But also the other and the separation which it makes possible is like a redress:
it maintains united, although maybe subtlely, what is separate.
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Constante, Alberto. “Maria Zambrano o larazon sumergida’/ “ Maria Zambrano
or the submerged reason”

ParaMariaZambrano todas|lasformas de saber searticulan apartir delatradicion,
porgue lo esencial se sitlla en el pasado, como si se tratara de un sustrato de por
si siempre sabido y transmitido. La forma de crecimiento en la sabiduria es la
acumulacién: los saberes se suman, entran a formar parte de un tesoro en € que
no se discierne lo contradictorio. La contradiccién no era importante para los
sabiosdelaAntigledad porque no existialamedidani laexigenciadelegitimidad
gue seintrodujo con lafilosofia. Latradicion, paraesta pensadora, es el saber no
nacido que se vuelve pasado y se hace anénimo e inmemorial. El saber es un
resultado, un fruto no siempre adquirido. Se puede saber porque siempre se ha
sabido, por tradicion o por herencia. El conocimiento, en cambio, tiene un carécter
puramente intelectual y, por ello, adquirido./ For Maria Zambrano all forms of
knowledge are articulated from tradition, because what is essential is located
in the past, as if it were a question of a substratum per se which is always
known and transmitted. Wisdom increases by accumulation: knowledges add
up, they become part of a treasure in which the contradictory is not distinguished.
For the wise men of the ancient world contradiction was not important
because neither the measure nor the demand for legitimacy, introduced by
philosophy, existed. Tradition, for Zambrano, is the unborn knowledge which
becomes past and becomes anonymous and inmemorial. Knowledge is a result
which is not always acquired. One knows because one has always known,
either by tradition or inheritance. Understanding, in comparison, has a purely
intelectual character and thus is acquired.

Bernardez, Mariana. “Zambrano: De la imagen a la mediacion de la palabra’/
“ Zambrano: From the image to the mediation of the word”

Para descifrar los enigmas planteados por la vida, afirma Maria Zambrano, €
corazdn tiene que presentarse duefio de si y para ello necesita ser sostenido.
¢Quésignificaesto? Pararesponder, primero debe volverse lainterrogacion hacia
quien lahace: el hombre en el presente. Este ser vive una sucesion de instantes
separados entre si por un vacio apenas perceptible y que es indispensable para
gue el tiempo pase. El corazdn debe sostenerse en esta situacion de manerafirme
para que surja la respuesta; por otro, debe sostener, en el acto de responder, a
sujeto para que esté presente y despierte. ¢Por qué el corazén? Tal vez porgque su
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latido presupone un sentido de presenciaque permite aMariaZambrano proponer
e despertar como la apertura a conocimiento y a amor./ According to Maria
Zambrano in order to unravel the enigmas of life, the heart must have self-
control and for that it must be sustained. What does this mean? In order to
answer this the question must first be directed to the person who asks it:
contemporary man. This person lives a series of moments separated by an
almost imperceptible void which is essential for time to elapse. The heart
must firmly sustain itself in this situation so that the answer appears; on the
other hand, in the act of replying, it should sustain the subject so that it is
present and it awakens. Why the heart? Perhaps because the heartbeat
presupposes a sense of presence which allows Maria Zambrano to propose
the awakening as the opening to knowledge and love.

Lizaola, Julieta. “Lacondicion desvalidadel hombre’/“ Man's helpless condition”

El dolor y el padecer se muestran, en el pensamiento de Zambrano, como raices
del almahumana. No fue el asombro la tni ca condicién animicadel hombrequelo
hizo salir desi mismo sino, también, algo mésgrave: d estupor. Esde éstadimension
de donde nacemos a mundo y de donde se aimenta el pulso del pensamiento
filosofico. Por ello, e asombro aristotélico, desde esta perspectiva, seperfilacomo
€ resultado de unaexperienciadolorosa. Un momento de honda soledad debi6 de
preceder a la pregunta. La observacién del dolor, del sufrimiento y del padecer
alientan en la autorala necesidad de realizar un trabajo tedrico que nos abraala
busqueda de lo que Ilamalas raices del hombre. Cabe sefidar que Zambrano no
pretende elaborar una explicacién del dolor bajo ningun principio instrumental
gue presuponga que, una vez conceptualizado, éste podria ser manipulado,
transformado o, mejor aln, eiminado. El padecer es condicién del hombrey lo
gue lo impulsa a la accién de su propia trascendencia, a enfrentar las continuas
mediaciones con gque elaborala construccién de si mismo./ In Maria Zambrano's
thought pain and suffering appear as the origins of the human soul.
Astonishment was not man’s only state of mind that made him come out of
himself but, also, something more serious: awe. It is from this condition that
we are born into the world and from where the pulse of philosophical thought
is nourished. From this persepective this is the reason why Aristotelian
astonishment is defined as the result of a painful experience. A moment of
deep solitude must preceed the question. The observation of pain, of suffering
and of endurance impel the author of the need of creating a theoretical
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work which leads us to the search of what she calls the origins of man. It
should be pointed out that Maria Zambrano does not seek to elaborate an
explanation of pain under any instrumental principle that presupposes that,
once conceptualized, this could be manipulated, transformed, or even better,
eliminated. Suffering is a human condition and pushes it toward the action
of its own transcendence, to confront the continuous mediations with which
it elaborates the construction of itself.

RivaraKamaji, Greta. “Al principio erael delirio... Reflexionesen torno alo sa-
grado y lo divino en la filosofia de Maria Zambrano”/ “ In the beginning was
delirium... Reflections on the sacred and the divine in Maria Zambrano’s
philosophy”

Laidea de lo sagrado constituye uno de los puntos fundamentales del proyecto
filosofico de MariaZambrano. Paraédlla, lareligiosidad esladimension originaria
delo humanoy desde ahi se pregunta por las condicionesde posibilidad delaexis-
tenciay cobrasentido unareflexién que abarcaalahistoria, lareligion, lapoesia,
etcétera. Por eso es legitimo afirmar que la pregunta por el ser en lafilosofia de
Zambrano implica, como en Heidegger, lainterrogacion por la estructura del ser
del ente que pregunta./ The idea of the sacred constitutes one of the fundamental
questions in Maria Zambrano’s philosophical project. For Zambrano
religiousness is the dimension which was the source of the human, and from
there one wonders about the possible conditions of existence and a reflection
which includes history, religion, poetry etc. gains meaning. Thus, it is
reasonable to assert that the question about the being in Zambrano’s
philosohpy implies, as in Heidegger, a questioning of the structure of the
being of the entity that asks.

Revilla Guzméan, Carmen. “Acerca del lenguaje de la razén poética’/ “ On the
language of poetic reasoning”

El pensamiento de Maria Zambrano estaria intimamente ligado a decir de una
forma determinada. De este modo, se plantea la pregunta: ¢qué es una filosofia
gue se hace con palabras? En e caso de Maria Zambrano, podria decirse que en su
relacion con las palabras quedacifrado €l trabajo de un complicado, pero también
unitario y coherente, trayecto intelectual. Su obra recoge un continuo empefio en
depositar lavidaen el lenguaje, atendiendo alo que pide salir del silencio através
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de una labor que entiende, desde el comienzo, esencialmente ligada a la
comunicacion. La propuesta tedrica zambraniana se centra en € desarrollo de
una forma de racionalidad, emparentada con la razodn vital, atenta, integradora,
materna, narrativa, mediadora y, en definitiva, poética, en la medida en que es
también generadora de sentido, capaz de dar voz alo real, especialmente a los
niveles de realidad que con mayor dificultad acceden a la palabra./ Maria
Zambrano’s thought is intimately linked to the way in which things are
expressed. Thus, the question is posed: What is a philosophy that is done
with words? In the case of Maria Zambrano, it could be said that in her
relationship with words the work of a complicated, but also unitary and
coherent, intellectual trajectory is encoded. Her work brings together a
continued endeavor in placing life in language, paying attention to what
asks to be removed from silence through a labor which from the beginning is
essentially linked to comunication. Zambrano's theorical proposal is based
on the development of a kind of rationality, related to the vital, attentive,
motherly, narrative, mediator and, in short, poetic reason, insofar as it is
also a generator of meaning, capable of giving voice to the real, especially
to the levels of reality which accede to the word with greater difficulty.

Cintora Gmez, Armando, “ ¢{Puede €l naturalismo normativo evitar presupues-
tosapriori ointuitivos?’/* Can normative naturalismavoid a priori or intuitive
premises?”

El naturalismo normativo propuesto por Larry Laudan no puede evitar algunos
presupuestos injustificados a priori o intuitivos, situacion gque contradice su
proposito explicito de proponer unametametodol ogiasin este tipo de asunciones.
Lametodol ogiacientificanaturalizada solo quiere ser tan empiricacomo lasciencias
mismas y no quiere serlo ni més ni menos. De ser asi, y s la ciencia empirica
requiere de presupuestos a priori 0 intuitivos, entonces también puede tenerlos
una metodol ogia naturalizada de la ciencia. Pero, entonces, la distincién entre una
metodologiacientificanaturalizaday unade cortetradicional, esalo més un asunto
de matiz, dado que ambastienen presupuestos a priori./ The normative naturalism
proposed by Larry Laudan cannot avoid some unjustified a priori or intuitive
premises, a situation that contradicts his explicit purpose of proposing a
metamethodology without these kinds of assumptions. The naturalized
scientific methodology only wants to be as empirical as science itself and it
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does not want to be so neither more nor less. Thus, and if empirical science
needs a priori or intuitive premises, then a naturalized methodology of science
can also have them. Yet, then, the distinction between a naturalized scientific
methodology and a traditional one, is at the most a question of nuance,
given that both have a priori premises.

Dussdl, Enrique. “Lo politico en Levinas (Hacia una filosofia politica critica)”/
“The political in Levinas (towards a critical political philosophy)”

En € articulo se establece un didlogo con Emmanuel Levinas, desde Totalité et
Infini hasta sus trabaj os mas recientes, con respecto a lo politico, partiendo dela
tan saludable critica a la politica como dominacion estratégica totalizada, pero
mostrando, también, ladificultad en laconstruccion de un concepto politico positivo,
creador, liberador en el ambito de la exterioridad./ The author establishes a
dialogue with Emmanuel Levinas, from Totalité et Infini to his most recent
works in relation to the political, starting from such salutary criticism of the
political as totalized strategic domination, but at the same time showing the
difficulty of constructing a political concept which is positive, creative and
liberating in the realm of outward appearance.

Ferndndez de Castro, Max. “ Tresmétodosde andlisis semantico”/ “ Three methods
of semantic analisis’

El objetivo del presentetrabajo esexponer tres métodos semanticosparael andlisis
del discurso ordinario. Estos métodos surgieron histéricamente como solucién a
ciertos problemas tales como los que Russell presenta en “On denoting”, y que,
segun él, toda teoria semantica debe poder resolver. Estos son, asaber, laparadoja
delaidentidad (¢cdmo laformulacion de unaidentidad puede ser informativa?), la
utilizacion de términos singulares sin denotacion en frases significativas (¢cOmo
puede decirse algo verdadero de Pegaso si no existe?) y la excepcién alas leyes
delaidentidad que surge enlaocurrenciade términos singulares en ciertos contextos
(¢c6mo es que puede decirse algo falso de Londres que es verdadero de la capital
de Inglaterra?). Los métodos (o tipos de métodos) que se esbozan en € ensayo
pueden ser identificados con los nombres de los autores que les dieron origen, a
saber, Gottlob Frege, Bertrand Russell y Rudolf Carnap, aunque el objetivo es
clasificar tipos de soluciones al os problemas mencionadosy no tanto analizar las
propuestas concretas de los tres fil 6sofos aludidos, a excepcion de la de Carnap



376 Sgnos Filosoficos

gue es la menos conocida y que no tuvo secuela./ The objective of thiswork is
to set out three semantic methods for the analysis of ordinary discourse.
These methods arose historically as a solution to certain problems such as
those presented by Russell in “ On denoting” and which, according to him,
all semantic theory should be able to.solve. These are, namely, the paradox
of identity (how can the formation of an identity be informative?), the use of
singular terms without denotation in significant phrases (how can something
true about Pegaso be said if he did not exist?) and the exception to the laws
of identity which arises in the occurrence of singular terms in certain contexts
(how can one say something false about London which is true of the capital
of Great Britain?). The methods (or kinds of methods) that are outlined in this
essay can be identified with the names of the authors who gave rise to them,
namely, Gottlob Frege, Bertrand Russel and Rudolf Carnap, although the
objective is to classify kinds of solutions to the problems referred to and not
so much to analyse the concrete proposal of these three philosophers, except
in the case of Carnap is solution which is the lesser known and had no
follow-up.

Fondevila, Gustavo. “Desobediencia civil en Argentina’/ “ Civil disobediencein
Argentina”

La crisis econdémica de Argentina en afios recientes derivd en la pérdida de
legitimidad delasinstituciones politicas del pais. Lamedidade suspensién delas
libertades y garantias de derechos individuales provocd una desobediencia civil

generalizadaquellevd amiles de personas amanifestar pacificamente su repudio
al gobierno de Fernando delaRua. Este gesto ciudadano espontaneo, desorganizado
y voluntario sirvi, entre otras cosas, paraformar unaautodeterminacion primaria
directadelavoluntad popular y unaautocomprension del caracter democrético de
la sociedad civil. Lajustificacién de la desobediencia se basaba en una cuestion
de derechos. Todos |os manifestantes afirmaban que tenian derecho a desobedecer
porgue ladesobediencia, en ciertas circunstancias, eraun derecho humano. ¢Pero
puede ser la desobedienciacivil, en un Estado de derecho, un auténtico derecho?
¢En quécircunstancias, en el contexto legal y fuerade los derechos habituales de
resistenciacomo huelga, manifestacion, etcétera, se puede desobedecer unanorma
legal?/ The recent economic crisis in Argentina led to the loss of identity of
the country’s political institutions. The measure of the suspension of freedom
and of the guarantee of individual rights provoked a generalized civil
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disobedience which led thousands of people to peacefully demonstrate their
repudiation of Fernando de la Rda’s government. This spontaneous,
unorganized and voluntary action by the citizens served, among other things,
to form a direct primary self-determination of the will of the people and a
self-understanding of the democratic character of civil society. The justification
of the disobedience was based on a question of rights. All the demonstrators
asserted that they had the right to disobey because disobedience, in certain
circumstances, was a human right. However, can civil disobedience, in a
constitutional state, be an authentic right? In what circumstances, in the
legal context and outside the normal rights of resistance such as strike action,
demonstations etc., can a legal norm be disobeyed?

Islas Azais, Suzanne. “ Treinta afios de Teoria de la justicia’/ “ Thirty years of A
Theory of Justice’

Con €l proyecto rawlsiano de unateoriade lajusticia resumida en dos principios
basicosy laprioridad delaslibertades, lafilosofiamoral volviaasurgir como una
materiadignadereflexion rigurosay capaz de contribuir al debate publico. Rawls
presentaba una defensaracional de principios normativos de justicia susceptibles
dereconocimiento publico como base mora paralas democracias contemporaness.
A treinta afios de Teoria de la justicia, pueden destacarse del legado rawlsiano
los siguientes temas y perspectivas: la cuestion de lajusticia como un problema
moral-filoséfico, lareconsideracion de ideas y autores clésicos paralareflexion
fil osdfica contemporanea, lafilosofia como defensarazonable de un orden cons-
titucional democrético y justo, €l carécter prioritario que tiene la justicia en la
cooperacion social, la idea de la prioridad de las libertades, la relacion de las
libertades con la economia de mercado, el temade |a estabilidad de una sociedad
con base en una concepcion publica de la justiciay la defensa del liberalismo
desde una perspectiva moral y en las condiciones actuales de vida. De alguna
formasigue siendo cierto lo que Nozick afirmé al sefiaar que, luego de Teoria de
lajusticia, los fil 6sof os politicos debian trabajar segiin lateoria de Rawls o bien
explicar por qué no lo hacen./ With Rawls' project of a theory of justice
summarized in two basic principles and the priority of freedom, moral
philosophy reemerged as a subject matter worthy of rigorous reflection and
able to contribute to the public debate. Rawls presented a rational defence
of normative principle of justice capable of public recognition as a moral
basis for contemporary democracies. Thirty years after the publication of A
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Theory of Justice, the following topics and perspectives stand out from Rawls
legacy: the question of justice as a moral-philosophical problem, the
reconsideration of classical ideas and authors for contemporary philosophical
reflection, philosophy as a reasonable defence of a constitutional, democratic
and just order and the top priority that justice has in social cooperation, the
idea of the priority of freedom, the relationship between freedom and the
market economy, the theme of the stability of a society based on a political
conception of justice and the defence of liberalism from a moral perspective
and in the current conditions of life. In a sense what Nozck stated on pointing
out that after the publication of A Theory of Justice political philosophers
should work according to Rawls' theory and if not explain why not, continues
to be true.

Salazar Carrion, Luis. “El joven Marx y lacrisis de lafilosofia politica’/“ Young
Marx and the crisis of political philosophy”

Siguiendo lahistoriadelafilosofiapolitica, Marx es, sin duda, un autor clasico en
guien sustrabajos son unaformaesencial de entender el espiritu de unaépocade
ideologia revolucionaria que parte de la Revolucion Francesa, hasta la caida del
Muro de Berlin. Es también un pensador que ha dado lugar a multiples
interpretaciones contrapuestas y que, seguramente, seguird siendo objeto de
interminables controversias. Actualmente, cuando e marxismo parece unareaidad
histérica ubicada en el pasado, es cuando, quiza, es posible la creacion de una
valoracion més balanceaday razonable del papel decisivo de Marx en lahistoria
de la politica y, de ahi, asimilar las lecciones de este autor cléasico./Wthin the
history of political philosophy Marx is, without doubt, a classic author whose
work is an essential key to understand the spirit of the age of revolutionary
ideology which spans from the outbreak of the French Revolution to the fall
of the Berlin wall. In addition, he is an author whose conceptual apparatus
maintains its validity for any contemporary theoretical or analytical
undertaking. Nowadays, when Marxism seems like a reality historically
located in the past, is when, perhaps, it is possible to create a more balanced
and reasonable assessment of the decisive role of Marx in the history of
political thought and, hence, assimilate the teachings of this classic author.
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Sanchez Benitez, Roberto. “Racionalidad y democracia en el pragmatismo
rortiano”/* Rationality and democracy in Rorty’'s pragmatism’

Si no es posible encontrar un fundamento racional paralasdemocraciasliberales,
esto es, argumentar que constituyen sistemas politicos superiores aotros (lacaida
del socialismo no es suficiente, como ha sostenido popularmente Fukuyama),
entonces queda el hecho de estarla evaluando constantemente a partir de sus
consecuencias, y exigir reformas seriadas que representen unatransformacién de
indoleéticoy cultural. Hablar de democracia, como veremos, eshacerlo apropdsito
de una “identidad y comunidad morales’. Tarea central de las democracias
contemporaneas, ahi donde seamos capaces de identificarlas, consiste en ampliar
las* obligacionesmorales’ quetienden aincorporar en mayor medidael “ellos’ a
“nosotros’, deformaqueel “mundo” de cada cual no sea destruido (solidaridad).
Rorty se inscribe en la tradicion de Dewey al seguir destacando €l vinculo del
pragmatismo con |os problemas de la democracia, es decir, entender a éste como
un proyecto para una utopia social democrética./ If it is impossible to find a
rational foundation for liberal democracies, that is, to argue that they
constitute political systems which are superior to others (the fall of socialism
is not sufficient, as Fukuyama has popularly sustained), then it remains to
constantly evaluate democratic systems from its consequences, and demanding
a series of reforms that represent a transformation of an ethic and cultural
nature. To speak of democracy, as we will see, is to do so with regard to a
“moral identity and community” . A central task of contemporary democracies,
where we are able to identify them, consists in widening the “ moral
obligations’ which tend to incorporate in a greater measure “ them” to “us’,
in such a way that the “world” of each one is not destroyed (solidarity).
Rorty inscribes himself in the Dewey an tradition by continuing to highlight
the link of pragmatism with the problems of democracy, that is, to understand
pragmatism as a proyect for a social democratic utopia.

Schettino, Humberto. “ L as condiciones de la democracia posible: El Federalista
y Tocqueville’/ “ The conditions of a possible democracy: The Federalist and
Tocqueville’

Una revisién somera de la teoria contemporanea de la democracia ofrece €l
siguiente panorama: por un lado, unavaloracion positivadelaformaefectivadela
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democracia, es decir, la democracia liberal y representativa porque provee
estabilidad, serespetan laslibertades y tienen atosnivelesdelegitimidad; y, por €
otro, unacriticadelademocracia por in€ficiente, representativay no participativa
y por liberal en oposiciénasocial. El problema, evidentemente, esel siguiente: la
democracia, ¢podria ser como deberia ser 0 solo puede ser como de hecho es?
Evidentemente, no se puede ofrecer a esta pregunta unarespuestadefinitivay, en
su lugar, se revisan los argumentos de aquellos autores que defienden a la
democracia liberal y representativa como la Unica forma de gobierno posible en
e mundo moderno con laintencién de determinar si tienen o no razdn, esdecir, Si
lademocraciarepresentativay liberal es, en efecto, laUnicaformade democracia
posible. Dos gjempl os clésicos de estatesis se encuentran en las obras de Publius
(Alexander Hamilton, James Madison y John Jay) y Alexis de Tocqueville/A
superficial review of the contemporary theory of democracy offers the
following panorama. On the one hand, a positive appraisal of the effective
form of democracy, that is, liberal and representative democracy because it
provides stability, freedom is respected and there are high levels of justice.
On the other, a criticism of democracy for being inefficient, representative
and non-participatory, and for being liberal in opposition to social. Obviously
the problem is the following: could democracy be what it should be or can it
only be de facto? Obviously a definite answer cannot be given to this question
and, instead, the arguments of those authors who defend liberal and
representative democracy as the only possible form of government in the
modern world are revised with the intention of determining whether they are
right or not, that is, if representative and liberal government is, in effect, the
only form of possible government. Two classic examples of this thesis are
found in the works of Publius (Alexander Hamilton, James Madison and
John Jay) and Alexis de Tocqueville.

Zaretsky, Eli, “El destino ironico del psicoandlisis feminista: El caso de Melaine
Klein”/ * Theironic fate of feminist psichoanalysis. The case of Melanie Klein”

El psicoandlisis, desde mi punto devista, esunateoriay una practicaparalavida
personal. Su histricamente original telos fue, valgala expresion, el desmontaje
delafamilia, laliberacién deloindividual de suspatronespaternal y maternal. Asi,
paraentender ladiferencia que el género representa paralas mujeres analistas de
la década de 1920, tenemos que situarlas en relacion con el despliegue de la
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historiadelavidapersonal . Esta, en cualquier caso, eslaaproximacion que desarro-
[laeste ensayo, centrado en las contribuciones de Melanie Klein./ From my point
of view psychoanalysis is a theory and practice for personal life. Historically
its original telos was, excuse the expression, the dismantling of the family,
the liberation of the individual from his or her paternal and maternal masters.
Thus, in order to understand the difference that the genre represents for
women analysts in the 1920s, we have to place themin relation to the unfolding
of the history of personal life. This, in any case, is the approach developed
in this essay, based on Melanie Klein's contributions.

Zea, Leopoldo, “Filosofar desde Latinoamérica, filosofar de excelencia’/ “ To
philosophize from Latin America, to philosophize par excellence”

Hacer filosofia, en nuestros dias, no es ya crear metafisica, ética o estética, ni
estar a dia acerca de lo que sobre esto se hace en Europay Estados Unidos. La
probleméticade nuestrafilosofiaeslamismadelafilosofiadel mundo occidental .
No setrata de buscar €l bien por excelenciani el ser metafisico, sino de convivir
con los otros, nuestros semejantes, con sus diversas e ineludibles expresiones. Se
trata de compartir 1o que juntos han hecho en la larga historia de dominacién
imperial. Preocupacion que no esta refiida con la l6gica, la epistemologiay la
técnicavirtua denuestro tiempo. Porgue cuanto mas capaces seamos de reconocer
y actuar sobre nuestra realidad como naturalezay de relacionarnos con los otros
sin manipularlos, mas posibles seran las utopias./ To do philosophy, in our times,
is no longer to create metaphysics, ethics or aesthetics, nor is it to be up to
date with what is done in Europe and the United Sates on this. The problems
of our philosophy are the same as those of Western philosophy. It is not
about seeking the good par excellence nor the metaphysical being, but rather
to coexist with the others, our fellow men, with their diverse and inescapable
expressions. It is about sharing what together they have done in the long
history of imperial domination. A concern that is not at odds with logic,
epistemology or the virtual technique of our times. Because the more we are
able to recognize and to act upon our reality as nature and to relat to the
others without manipulating them, more possible utopias will be.
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Zorraquin, Maria. “Borges: La palabra silenciosa’/ “ Borges: The silent word”

Serealizaunalecturade algunos relatos de Jorge L uis Borges paratrazar, apartir
de dlos, la pregunta acerca de los limites y la superacién del lenguaje. Se ha
afirmado que, ante lainsuficiencia del lenguaje para reproducir una experiencia
determinada, se abre el ambito del silencio quetrasciendelapalabraen el éxtasis.
El silencio, entonces, no aniquilarialapalabrasino que engendrarialaposibilidad
de la polisemia. Ademés, se agrega que ésta apertura a la ausencia del verbo va
mas alla de las multiples significaciones y expresa la presencia de un sentido
imposible de ser englobado y contenido dentro de las estructuras racionalesdela
conciencia./ A reading of some of Jorge Luis Borges short stories is done in
order to trace, using these stories as a starting point, the question about
the limits and the triumph over language. It has been stated that, faced with the
insufficiency of language to reproduce a certain experience, the sphere of
silence is opened that transcends the word in extasis. Slence, thus, would
not annihilate the word but instead it would engender the possibility of
polysemy. In addition, it is added that this opening to the absence of the verb
goes beyond multiple meanings and expresses the presence of a meaning
which is impossible to be included and contained within the rational structures
of the consciousness.





